DISCOURS 


AGAINST 


-||Tranſubſtantiation. 


E 


k  . » hs - 
4 4 Ce 
Was... , : 
- ; *; 


And William Rogers, at the Sun, over a 
St. Danftans Church in Fleetſtreer. 1684. 


geons againſt the Royal Exchange in Cornhill : 
gainſt 


Lhe Second Edition, 
LONDON, 
| . Printed for Brabazon Aylmer, at a three Pi-|| 


| 


——_— ————— 


TT Eee es 


|—_—  — 


—_  - ——— 4 
- 


- - - 


DISCOURSE 


AGAINST 


Tranſubſtantiation, 


Oncerning the Sacrament of the Lord's Sup- 
per, one of the two great poſitive Inſtitu- 
tions of the Chriſtian Religion , there are 

| two main Points of difterence between 2s 
and the Church of Reme. One, about the 

Doctrine of 7ranſubſtantiation ; in which they think, 
but are not certain, that they have the Scripture and 
the words of our Saviour on their ſide : The other, 
about the adminiſtration of this Sacrament to the Peo- 
ple in both kinds ; in which we are ſure that we have 
the Scripture and our Saviour's Inſtitution onour ſide ; 
and that fo plainly, that our Adverſaries themſelves 
do not deny it. 

Of the jfr/# of theſe I ſhall now treat , and endea- 
vour to ſhew againſt the Church of Rome, That in this 
Sacrament there is no ſubſtantial change made of the 
Elements of Bread and Wine mmto the natural Body ou 
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Bloud of Chriſt ; that Body which was born of the 
Virgin Mary, and ſuffered upon the Crols.; torſo they 
EX Cl that hard word 7Tranſubſtantiation. _ : 
© Before I engage in this Argument, I cannot but ob. 
ſerve what an unreaſonable task we are put upon, by 
the bold confidence of our Adverſaries, to diſpute a 
matter of Senſe; which is one of thoſe things about 
which Ari/ftotle hath long ſince pronounc'd thereought 
to be no diſpute. - | | os 
Te might well ſeem ſtrange if any man ſhould write 
a Book, to prove that an Egg is not an Elephant, and. 
that a Musket-Bullet is not a Pike : It is every whit 
as hard a caſe, to be put to maintain by a long Diſ- 
courſe, that what we ſee and handle, and taſte, tq. be 
Breadig Bread,;zad; nor the aq x wins agd what 
we ſee and-taſte to be Wine 4s Hive, and-not- Blond : 
| And if this evidence may not paſs for ſufficient with- 
out any farther proof, I do not ſee why any man, that 
hath confidence enough to do fo, may not geny any 
thing to be what all the World fees it 1s, or affirmapy 
thing to be what all the World ſees it is not ; and this 
withcut all poſlibility of being fartzer conmtuted. $9 
that the buſineſs of 7ranſub/tantiation is not a contro- 
verhie of Scripture. againſt Scripture, or of Reaſon ,a- 
gainſt Reaſon, but of downright Impudence apainſt 
the plain meaning of Scripture, and all 'the Senle and 
Reaſon of Mankind. 

It is a moſt Selt-evident Falſehood ; and.there is no 
Doctrine or Propoſition in the World that is, of it ſelf 
more evidently true, than 7ranſubſtantiationis Evidently 
falſe: And yet if it were poſhble to be true, it would 
be 'the molt 4ll-natur'd and pernicious truth in the 
World, becauſe it would ſuffer nothing elſeto be true ; 
it is like the .Roman-Catholigue Church ; which will 
needs be the whole Chriſtian-Church , and will allow 
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azainfi'Eranſublttantiation. 
no other * Society of Chriſtians to be any part of it : 
So Tranſub/tantiat ion, if it betrue at all,” it isall truth ; 
for it cannothe true/unteſs our'Senfes [and! the'iSenſes 
of. all mankind bedeceived about theit:proper.vbjets; 
and if this be true: and ecrtain, others norhing” elfe can 
| befo; for if we be not certain'iof what we'fee, we can 
be certain of nothing, 

And yet notwithitanding'all this; : there'.is a Com+ 
pany of men'in-the World fo:abandon'd/ and. given-up 
by God to the efficacy of deluſion as in;good earneſt to 
believe this groſs and-palpable Errour, and. to impoſe 
the belief of it upon the Chriſtian World under no leſs 
penalties than-iob temporal death and Eternal damna- 
tion. And therefore to undecewe,” xt pothble, theſe 
deluded: Souls, "it will be neceffary .ro:examine the pre- 
tended grounds'oft ſo falſe a Doctrine, and to lay open 
the monſtrous abſurdity of it. 

Antirr the handling of this Argument, I ſhall pro- 
ceed in this plain method,” | 

[.. I ſhall eonſider the pretended grounds and rea- 
ſons of tht Church of Rome for this Doctrine. 

IT. I ſhall produce our 04jetzons againſt it; ' And if 
|. carr thew that there is no tolerable ground for it, 'and 
that there are invincible ObjeCtions againſt it, then e- 
very man is not onely in reaſon excuſed from believing 
thisdoCtrine,buthath greatcauſeto believethe contrary. 


K1R+S'F, I will confider the pretended grounds 
and. reafons of ' the Church of Rome- for this Dactrine. 
Which muſt be one or more of theſe;ffve... . Exher 1 
The, Authority of: Scripture. Or 2+ The perpetual 
beliet of this Do&rine in the Chriſtian Church, as. an 
evidence that they always underſtood and interpreted 
aur.Saviour's words, 7 his my body, in thisfente. . Or' 
3?*The authority of the preſent Churehito ay —_ 

clare 
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declare new/ Articles of Faith. Or 4) The abſolute 
neceſſity of ſuch a change as this in the Sacrament to 
the comfort'and benefit: of thoſe who receive this Sa- 
crament.. Or 5: To magnify the power of the Prieſt 
in being able to work ſo great a Miracle. 

1% They pretend for this Doftrine the Authority 
of Scripture in thoſe words of our Saviour, Thi u my 
body. - Now'to ſhew theinſufficiency of this pretence, 
I ſhall endeavour to make:good theſe 2wo things. 

1. That there is no neceſſity of underitanding 
thoſe words of our Saviour in the ſenſe of Zravſub/tan- 
tation. ; 

- '2, That there is-a great deal of. reaſon'to under- 
ſland them otherwiſe. + 1 | 

Firſt, That there is noneceſſity to underſtand thoſe 
words of our Saviour inthe ſenſe of 7rarfab/tantiation, 
- If there be any, it muſt be from one of theſe two rea- 
ſons. Either becauſe thereareno figurative expreſiions 
in Scripture, which I think no man ever yet ſaid: or 
elſe, becauſe a Sacrament admits of no figures; which 
would be very abſurd for any man to fay , ſince it is 
of the very nature of a Sacrament to repreſent and ex- 
hibite ſome: inviſible grace and benefit by ,an outward 
ſign and figure : And eſpecially fince it cannot be de- 
ned, but that in the inſtitution of this very Sacrament 
our Saviour uſeth figurative expreſſions and ſeveral 
words which cannot be taken {ſtrictly and literally, 
When he gave the Cup he faid, 7his Cup as the new 
Teftament tz my Bloud, which is ſhed for you and.for. ma- 
” for the remiſſion of Sins. Where firſt, the'Cup is put 

or Wine contained in the Cup; or elſe if the. words 
be literally taken, ſo as to ſignify a ſubſtantial change, 
it is not of the Wine but of the Cup ; and that, not 1n- 
to the 4loud of Chriſt but into the #ew Teſtament or new 
Covenant in his bloud. Beſides, that his bloud is faid 
then 
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then to be ſhed, and his body to'be broken , which 
was not till - his. Paſſion , which followed the Inſti- 
rution and firſt celebration of this Sacrament. 
-» But that there is no neceſſity to underſtand our Sa- 
viour's. words in the ſenſe of Tran/ab/antiation, I will (0) #Drd. 
take the plain conceſſion of a great number of the moſt [7,77 . 
lkarned Writers of the Church of Rome in this Contro- g4.75.5e8.2. 
verſie. (a) Be/armine , (b) Suarez and (c) Vaſquez 9 -- wh 
do acknowkdge Scotus the: great Schoolmar to have a. 5. at.z 
faid that this DoAtrine cannor be (evidently: proved $ 15 
. from Scripture: And Be/armine grants this not to be 
iperebakle; and Swarez and Yaſquez acknowledge (d) (4) in Sen. 
Durandus to have ſaid as much. (e) Ocham, another £4 4# rt. 
famous Schoolman, ſays expreſly, that rhe* Dottrine (<) ae} 
which holds the ſubſtance of the Bread'\mid Wine to re- 2 5. & 
main after confecration is neither repugnant to Reaſon W423: 
wor to Scriptare. (t) Petrus ab Afiaco Cardinal of (f) in 4. Senr. 
Cambray ſays plainly, that the Dottrine of the Subſtance &*: 7: 2: 
of Bread and Wine remaining after Conſecration is more 
eafie and free'from abſurdity; more rational,” and wee; 6 
__—_— to the authority of Scripture; nay more, 
for the other DoQtrine , v2. 'of Tranſabſtantiation , 
there" is no evidence in Scripture. (g) Gabriel Biel, (g)in camn. 
another great Schoolman and Divine 3 their Church, ##-£:2.46. 
freely declares, that a tb any thing, expreſs" in. the 
Canon of the Scripthres,” a man may believe” that the ſub- 
ſtance of Bread and Wine doth remain after Conſecration : 
and therefore he refolves the belief of 7ranſub/tantia- 
tow into) fome other Revelation , beſides Scyiprare, 
which he ſuppoſeth the Church had about it. 'Cardi- 
nal (h) Cajetan confefſeth that the Goffel doth mo where (h) in Aguin. 
expreſs that the Bread is changed into the Body of Chriſt ; 3M"-24-75-- 
that we have this from the aathority of the Church ; ny 
he goes farther, that there is nothing in the Goſpel 
which enforceth any man to underſtand theſe wor - of 
"ER Chriſt. 


Chriſt, this is my.dady, [in a proper and not a metapho. | 
rical ſeuſe ;. but the Church having underſtood them in 
a proper ſenſe theyareto;be ſo explained,: Whieh words 
in the Roman Edition; of Cajetarareexpunged by-order 
(3) Z&gid.co- of Pape, (3), Pius Y.* Cardinal (k;) Gontarewus,: and (H 
ws ; ns Melchior Canus one of the beſt-end moſt judicions Wry 
att, 1. n. 13. ters that Church ever had , reckon-this Doctrine a- 
G). d : _ mong thoſe which.are wot ſo expreſly found in Scripture. 


() Le. he I will, add but one more, of great authority --itt -the 
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oz. 1. 3- 4 Church, and.a reputed Martyr, (m) Fiſher Billop of 

Cy. Rocheſter who ingenuoufly confteſſeth that in the words 
len. c10..n.2, Of the Inſtitution there i not one word from whence the 
true ffeſeace of the fleſh, and bloud of Chriſt in our Maſs 

, . can be proved : So that wee need not much contend 

that this Dotine hath no. certain toundatian/in Scrip- 
"ture, when this is ſo fully and frankly acknowledged 


gu | | 
do ſignify. and repreſent ; and there 1s nat.in thatLan- 


guage a more proper and uſual -way. of expreſſing a 
ELD | = thing 
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thing to ſignify ſo and fo, than to'fay thatit is (o and 
ſo. Thus Foſeph expounding Pharaoh's dream to him, 
Gen. 41. 26. Says, the ſeven good kine are ſeven years, 
and the ſeven good ears of corn are ſeven years , 
that is, they ſignified or repreſented ſeven years of 
plenty ; and ſo Pharaoh underſtood him, and ſo would 
any man of ſenſe underſtand the like expreſſions; nor 
do I beleive that any ſenſible man , who had never 
heard of Tranſubſtantiation being grounded upon theſe 
words of or Saviour, this is my body, would upon rea- 
ding the inſtitution of the Sacrament in the Goſpel 
ever have imagin'd any ſuch thing to be meant by our 
Saviour in thoſe words ; but would have underſtood 
his meaning to have been, thts Bread ſignifies my Bo- 
9. this Cup ſignifies my Bloud : and this which you 
ee me now do, do ye hereafter for a Memorial of me ; 
But ſurely it would never have enter'd into any man's 
mind to-have thought that our Saviour did literally hold 
himſelf in his hand, and give away himſelf from him- 
ſelf with his own hands. 

Or whether we compare theſe wordsof our Saviour 
with the ancient Form of the Paſſover uſed by the Fews 
from Ezra's time, as (») Juſtin Martyr tells us, m#w 
7 Tagyz 6 owrip AN gi i xa hue , this 
Paſſover is our Saviour and our refuge : not that they 
believed the Paſchal Lamb to be ſubſtantially changed 
either into God their Saviour who delivered them out 
of the Land of Egypt, or into the Meſſias the Saviour 
whom they expected and who was ſignified by it : 
But this Lamb which they did eat did repreſent to 
them and put them in mind of that Salvation which 
God wrought for their Fathers in Egypt, whenby the 
ſaying of a Lamb and ſprinkling the bloud of itupon 
” 7. an their firſt-born were paſſed over and ſpared ; 
and did likewiſe foreſhew the Salvation of the _ 
B the 
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the Lamb of God that was to take away the Sins of the world, 

And nothing is more. common 1n all Languages than 
to give the name of the thing ſignified to the Sign. 
As the delivery of a-Deed or Writing under hand and 
Seal is call'd a Conveyance or making over of ſuch an 
Eſtate, and it is really ſo; not the delivery of mere 
wax and parchment , but the conveyance of a real 
Eſtate ; as truly and really to all efle&ts and purpoſes of 
Law, as ifthe very material houſesand lands themſelves 
could be and were actually delivered into my hands: 
In like manner the names of the things themſelves 
made over to us in the new Covenant of the Goſpel 
between God and man, are given to the Signs or Seals 
of that Covenant. By Baptiſm Chriſtians are ſaid to 
be made partakers of the Holy Ghoſt, Heb. 6. 4. And 
by the Sacrament of the Lord's Supper we are faid to 
communicate or to be made partakers of the Body of 
Chriſt which was broken, and of his Bloud which. was 
ſhed for us, that is, of the real benefits of his death 
and paſſion. And thus St. Paul ſpeaks of this Sacra- 
ment, 1 Cor. 10. 16. The cup of bleſſing which we bleſs, 
is it not the communion of the bloud of Chriſt 2 the bread 
which we break, is it not the communion of the bedy 0 
Chriſt > Butftill-3t is bread , and he (till. calls it fo, 
V. 17. For we being many are one bread and one body ; 
for we are partakers of that one bread. The Church 
of Rome might, if they pleaſed, as well argue from 
hence that all Chriſtians are ſubſtantially changed firſt 
into Bread, and then into the natural Body ot Chriſt 
by their participation of the Sacrament, becauſe they 
are ſaid thereby to be one bread and ome body. And 
the fame Apoſtle in the next chapter , after he had 
ſpoken of the conſecration of the Elements till calls 
them the' bread and the Cup , in three verſes together, 
As often as ye eat this bread and drink this Cup, v. 26. 

WWhoſoever 


againſt Lranſubſtantiation, 
Whoſoever ſhall eat this bread and drink this cup of the 
Lord wnworthily, v. 27. But let a man examime him- 
ſelf, and ſo let him eat of that bread and drink of that 
cup, V. 28. And our Saviour himſelf when he had ſaid, 
this us my blond of the new Teſtament, immediately adds, 


* but I ſay unto you, I will not henceforth drink of thu * Math. 25. 


fruit of the Vine, untill I drink it new with you in my 2% 
Father's Kingdom, that is, not till after his reſurreQt- 
on, which was the firſt ſtep of his exaltation into the 
Kingdom given him by his Father ; when the Scrip- 
ture tells us he did eat and drink with his Diſciples. 
But that which I obſerve from our Saviour's w is, 
that after the conſecration of the Cup and the delivering 
of it to his Diſciples to drink of it, he tells them. that 
he would thenceforthdrink no more of the fruit of the 
Vine, which he had now drank with them, till after 
his Reſurretion, From whence it is plain that it was 
the fruit of the Vine , real wine, which our Saviour 
drank of and communicated to his Diſciples in the Sa- 
crament, 

Beſides, if we conſider that he celebrated this Sacra- 
ment before his Paſſion, it is impoſlible theſe words 
ſhould be underſtood literally of the natural body 
and bloud of Chriſt ; becauſe it was hs body brokew 
and his bloud fbed which hegave to his Diſciples, which 
if we underſtand literally of his natural body broken 
and his bloud ſhed, then theſe words , this my body 
which is broken , and this s my bloud which is ſbed , 
could not be true, becauſe his Body was then whole 
and unbroken, and his Bloud not then ſhed ; nor could 
it be a propitiatory Sacrifice (as they affirm this Sa» 
crament to be ), unleſs they will fay that propitiation 
was made before Chriſt ſuffer'd : Andic is likewiſe im» 
poſſible that the Diſciples ſhould underſtand theſe” 
words literally, becauſe they not onely plainly = 
2 tnat 
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that what he gave them was Bread and Wine , but 
they faw likewiſe as plainly that it was not his Body 
which was given , but his m— which gave that 

roken and his bloud 
ſhed, becaule they ſaw him alive at that very time 
and beheld his body whole andunpterced ; and there- 
fore they could not underſtand theſe words literally : 
If they had, can we imagine that the Difciples, who 
upon all other occaſions were ſo full of queſtions and 
objections, ſhould make no difficulty of this matter 2 
nor ſo much as ask our Saviour, how can theſe things 
be 2 that they ſhould not tell him, we ſee this to be 
Bread and that to be Wine, and we ſee thy Body to be 
diſtin from both; we ſee thy Body not broken, and 
thy Bloud not ſhed. | 

From all which it muſt needs be very evident, to 
any man that will impartially conſider things , how 
little reaſon there is to underſtand thoſe words of our 
Saviour, this is my body, and this is my bloud, in the 
ſenſe of Tranſubſtantiation ; nay on the contrary, that 
there is very great reaſon and an evident neceſlity to 
underſtand them otherwiſe. I proceed to ſhew, 

' 2ly. That this Doctrine is not grounded upon the 
perpetual belief of the Chriſtian Church , which the 
Church of Rome vainly pretends as'an evidence that 
the Church did always underſtand 'and interpret our 
Saviour's words in this ſen(e. 

To manifeſt the groundleſneſs of this pretence , I 
ſhall, 1. ſhew by plain teſtimony: of the Fathers in 
ſeveral Ages, that this Do&trine was not the belief of 
the. ancient Chriſtian Church, 2. I ſhall ſhew the 
time and occaſion of its coming in, and by what de- 

rees it grew up and was eftabliſh'd in the Roman 

arch.- -. 3.1 ſhall anſwer their great pretended 
Demonitration that this always was and muſt have 
been 
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been the conſtant belief of the Chriſtian Church. 
x. I ſhall ſhew by plain Teſtimonies of the Fathers 
in ſeveral Ages, for above five hundred years after 
Chriſt that this Dofrine was not-the belief of the an- 
cient Chriſtian Church, 1 deny not but that the Fa- 
thers do, and that with greatreaſon, very much mag- 
nify the wonderfull myſtery and efficacy of this Sacra- 
ment, and frequently ſpeak of a great Supernatural 
change made by the divine benediction ; which we 
alſo readily acknowledge. They ſay indeed, that the 
Elements of Bread and Wine do by the divine bleſſing 
become to us the Body and Bloud of Chriſt : But they 
likewiſe ſay that the names of the things ſignified are 
given to the Signs ; that the Bread and Wine do till 
remain in their proper nature and ſubſtance, and that . 
they are turn'd into the ſubſtance of our Bodies ; that 
the Body of Chriſt in the Sacrament is not his natural 
Body, but-the-ſign and, figure of it; not that Body 
which was crucified , nor that Bloud whicl was ſhed 
upon the Croſs; and that it is impious to underſtand 
the eating of the fleſh of the Son of man and drinking 
hi bloud literally : all which are direaly oppoſite to 
the Do&rine of 7Tranſut/tantiation and utterly incon- 
ſiſtent with it. I will ſele but ſome few Teſtimonies 
of many which I might bring to this purpoſe. 
I begin with Juſtin Martyr , who ſays expreſly , 
that * our bloud and Fleſh are nouriſhed by the conver- * Apo 2.9.58. 
ſion of that food which we receive in the Euchariſt : *4# Paril 
But that. cannot be the natural body and bloud of ** 
Chriſt; for no-man-will fay that that 35 converted into 
the nouriſhment of our bodies, | 
The Second is * Irengus, who ſpeaking of this Sa- * 1b. 4.c. 34 
crament fays, 'that the bread which is from the earth 
receiving the divine inuocation is now no longer common 
bread, but the Euchariſt ( or Sacrament ) con/i/ting of 
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tivo things, the one earthy, the other heavenly. He 
ſays it is no longer common bread, but after invoca- 
tion or conſecration it becomes the Sacrament, that is, 
bread ſanRified, conſiſting of two things an earthly 
and a heavenly ; the earthly thing 1s bread, and the 
heavenly is the divine bleſſing which by the invoca- 


* /ib. 8. c, 2, tion or conſecration is added to it. And * elſewhere he 


hath this paſſage, when therefore the cup that i» mix'd 
( that is, of Wine and Water) aud the bread that 

roken receives the word of God, it becomes the Eucha- 
riſt of the loud and body of Chriſt, of which the ſub- 
ſtance of our fleſh is increaſed and conſiſts : but it that 
which we receive in the Sacrament do nouriſh our 
bodies, it muſt be bread and wine, and not the natural 
body and blond of Chriſt. There is another remark- 
able Teſtimony of /rexeus, which though it be not now 
extant in thoſe works of his which remain , yet hath 


* Comment.in been preſerv'd by * Oecumenius, and it is this; when 
1 Pet. & 3. (ſays he) the Greeks had taken ſome Servants, of the 


Chriſtian Catechumeni (that is, ſuch as had not been 
admitted to the Sacrament ) and afterwards urged them 
by vielence to tell them ſome of the ſecrets of the Chriſti- 
ans, theſe Servants having nothing to ſay that might 
gratify thoſ® who offered violence to them, except onely 
that they had heard from their Maſters that the divine 
Communion was the bloud and body of Chriſt, they think- 
ing that it was really bloud and fleſh, declar'd as much 
to thoſe that queſtioned them, The Greeks taking thi 
as if it were really done by the Chriſtians, diſcovered it 
to others of the Greeks; who hereupon put Sanus and 
Blandina to the torture to make them confeſs it. To 
whom Blandina boldly anſwered; How would they endure 


to do this, who by way of exerciſe ( or abſtinence ) do 
not eat that fleſh which may _— be eaten? By 
which it appears that this which t 


ey would have 
charg'd 


azainſt Lranſubſtantiation, 
charg'd upon Chriſtians, as if they had literally eaten the 


; fleſh and bloud of Chriſt in the Sacrament, was a falſe 
accuſgtion which theſe Martyrs:denied, ſaying they 
were ſo far from that that they for their part did 'not 
eat any fleſh at all. Ws, } 21 | 

q The next is ZTertu/ian, who proves againſt Marcion 


, the Heretique that the Body of our Saviour was not a 

F mere phantaſm and appearance, but a real Body, be- 

, cauſe the Sacrament is a figure and image of his Body ; 

4 and if there be an image of his body he mult have 'a 

real body , otherwiſe the Sacrament would be an 

image ot an image. His words are theſe, * the bread * Auer, 

which our Saviour took and diſtriluted- to his. Diſciples Marcionem, 

1 he made his own body, ſaying this is -my body, that t , TAN 
the. image or figure of my Jody But it coutd wot have been Paril. 1534- 

, | the figure of hu body, if there had not been a true and 

' real body. Andarguing againſt the Scepticks whodenied 

n the certainty of tenſe he uſeth rh4s Argument : That 

if we queſtion our ſenſes'we may doubt 'wherher our 

Bleſſed Saviour were not deceived in what he heard, 


x and faw, and touched. *. He might (lays he) be de- + j;1, o avi 
y cerved in the voice from heaven, m the ſmellof the oint- map. 319. 

l ment with which he was anointed 'againſt hjs burial ; 

, and in the taſte of the wine which he conſecrated in re» 


membrance of his bloud. So that' tt feerns we -are- to - 
v truſt our ſenſes, even in the matter of the Sacrament ; 
h and if that be true, the Doctrine of 7ranfubſtant iat ion 
is certainly falſe. OEEED 


- Origen 1n his * Comment on Matrh: 15, ſpeaking of * Edir. Hu- 
1 the Sacrament hath this paſſage , That food which is 

, ſan4ified by the word of God and prayer, as to that of it 

i which is material, goeth into the belly and is caſt out into 

l the draught, which none ſurely will fay of the Budy 

y of Chriſt. And afterwards he adds by way of expli- 


cation, it is not the matter of the bread, but the word 
which 


* Cap. 10» 


* Ep. 63- 
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which is ſpoken over it, which profiteth him that worthi. 
ly eateth the Lord ; and this { he ſays) he had ſpoken 
concerning the typical.and Symbolical body. So thgt the 
matter.of bread remaineth in rhe Sacrament , and this 
Origen calls the typical and Symbolical body of Chriſt 
ha it is not the natural body of Chrift which is there 
eaten, for the food eaten in the Sacrament , as to that 
of it which is miterial, goeth into the belly and is caſt 
out into the draught. This teſtimony is ſo very plain 
in the Cauſe that Sextus Senenfis ſuſpects this placeof 
Origen was depraved by the Heretiques. Cardinal 
Perron is contented to allow it to be Origer's, but rejects 
his teſtimony becauſe he was accuted of Hercſic 
by ſome of the Fathers, and ſays he talks like a 
Heretique 4n this place. So that with much adoe this 
teſtimony is yielded to us. The fame Father in his 
* Homilies upon Leviticus ſpeaks thus, There is alſo in 
the New Teſtament a letter which kills him who doth not 
Spiritually wnderſtand thoſe things which are ſaid ; for 


. if we take according to the Letter that which is ſaid, 


EXCEPT TE EAT MT FLESH AND DRINK MT 
BLOUD, this Letter kills. And this allo is a killing 
Teſtumony, and not to be anſwered but in Cardinal 
Perron's way, by faying he talks like a Heretigue. 
St, Cyprian hath a whole Epiſtle * to Cec4ius, againſt 
thoſe whogave the Communion in Water onely without 
Wine mingled with it ; and his main argument againſt 
them is this, that the bloud of Chriſt withwhich, we are 
redeemed and quickned cannot ſeem to be in the Cup when 
there is no Wine: in the Cup by which the Bloud of Chriſt 
is repreſented : and afterwards he ſays, that contrary 
to the Evangelical and Apoſtolical Do@rine water was in 
ſome places offer'd ( or given ) in the Lord's Cup, which 
( fays he) alone cannot expreſs (or repreſent) the bloud of 
Chriſt.. And laſtly he tells us, that by water the people 
is 


againſt Tranſubſtantiation. 


is underſtood, by Wine the bloud of Chriſt is ſhewn (or 
repreſented ) but when in the Cup water is mingled with 
Wine the people is united to Chriſt. So that according 
to this Argument Wine in the Sacramental Cup is no 
otherwiſe chang'd into the loud of Chriſt than the Wa- 
ter mixed with it is changed into the People , which 
are laid to be united to Chriſt. 
I omit many others, and paſs to St. 4uftin in the 
fourth Age after Chriſt. And I the rather inſiit upon 
his Teſtimony, becauſe of his eminent eſteem and au- 
thority in the Latin Church ; and he alſo calls the 
Elements of the Sacrament the figure and Sign of 
Chriſt's body and bloud. In his Book againſt Adiman- 
tus the Manichee we have this expreſſion, * our Lord * Aug.Tom.s. 
did not doubt to ſay, this is my Body , when he gave the h, 1? - > ; 
Sign of his Body. And in his explication of rhe third 
P/alm, ſpeaking of F«das whom our Lord admitted to 
his laſt Supper, in which ( ſays he ) Þ he commended and f Enarrar. in 
delivered to his Diſciples the figure of his Body ; Lan- - Ls 
guage Which would now be cenſur'd for Herelie inthe 
Church of Rome. Indeed he was never accus'd of He- 
refie, as Cardinal Perron ſays Origen was, but he talks 
as like one as Origen himſelt. And in his Comment on 
the 98 Pſalm ſpeaking of the offkence which the Dif- 
ciples took at that ſaying of our Saviour, except ye eat 
the fleſh of the Son of man and drink his bloud, &c. he 
brings 1n our Saviour ſpeaking thus to them, || ye muſt || 14. Tom. 9. 
underſtand Spiritnally what I have ſaid unto you; ye are F195 + 
not to eat this body which ye ſee, and to drink that bloud 
which ſhall be ſhed by thoſe that ſhall crucify me. I have 
commended a certain Sacrament to you, which being. Spis 
ritually underſtood will give you life. What more op- 
polite to the Doctrine of 7ranſub/tantiation, than that 
© the Diſciples were not toeat that Body of Chriſt which 
they faw, nor to drink that bloud which was ſhed _ 
C the 
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the Croſs, but that all this was to be underſtood ſpiri- 


tually and according to the nature of a Sacrament 2 


. For that body he tells us 1s not here but in heaven, in 


* Id. Trad. 
50+ in Johan. 


+ 1d. Tom. 2+ 
Þ 93» 


his Comment vpon theſe words, me ye hawe not always. 
* Fle ſpeaks ( fays he) of the preſence of his bedy; ye 
ſhall have me according to my providence, according to 
Majeſty and inviſible grace ; but according to the fleſh 
which the word aſſumed , according to that which was 
torn of the Virgin Mary, ye ſhall not have me : there- 
fore becauſe he converſed with his Diſciples fourty days, 
he is aſcended up into heaven and is not here. 

In his 23d. Epiſtle ; + if the Sacraments (ſays he) had 
not fome reſemblance of thoſe things whereof they are $a- 
craments, they would not be Sacraments at all ; but from 
this reſemblance they take for the moſt part the names 
of the things which they repreſent. Therefore as the Sa- 
crament of the b:dy of Chriſt is in ſome manner or ſeyſe 
Chriſt's body , and the Sacrament of his bloud is the 
bloud of Chriſt ; So the Sacrament of faith ( meaning 


Baptiſm) is faith. Upon which words of St. Auſtin 


} de Corſecr. 
diſt.2.Hec eft. 


* de conſecrat, 
diſt. 2. Sed. 
Uirum. 


there is this remarkable Glzſs in their own Caron Law; 
| the heavenly Sacrament which truly repreſents the fleſh 
of Chriſt is called the body of Chriſt ; but improperly : 
whence it is ſaid, that after a manner, but not according 
to the truth of the thing but the myſtery of the thing ſig- 
nified; So that the meaning is, it is called the body of 
Chriſt, that is, it ſignifies the body of Chriſt: And if 
this be St. Auſtin's meaning, I am ſure no Proteſtant 
can ſpeak more plainly againſt Tranſubftantiation. And 
in rhe ancierit Canon of the Maſs, betore it was chang'd 
1n corplyance with this new DoQrine, it is expreſly 
<call'd a Sacrament , a Sign , an Image and a figure of 
Chriſt's: fedy. To which 1 will add that remarkable 


paſſage of St. Auſtin cited by * Gratian, that as we re- 


ceFve the ſtmilitude of his death in Baptifm, fo we may 


| al/a 


2zainft Tranſubſtantiation, 
alfo receive the likeneſs of his fleſh and bloud ; that fo 
neither maytruth be wanting in the Sacrament, nor Pa- 
-gans have occaſion to make us ridiculous for drinking the 
loudvf one that was ſlain. 

I will mention but one Teſtimony more of this Fa- 
ther, but ſo clear a oneas it is impoſlible any man in his 
wits that had believed 7ranſub/tantiation could have 


utterd. It is in his Treatiſe * de Doftrina Chriſtiana ; * Lib. 3. Tom, 
where laying down ſeveral Rules for the right under- 3 53 


ſtanding of Scripture, he gives this for one. If (fays 
he) the ſpeech be a precept forbidding ſome heinous wick- 
edneſs or crime, or commanding us to do good , it is not 
freurative ; but if it ſeem to command any heinous wick- 
edneſs or crime, or to forbid that which i profitable and 
beneficial to others, it us figurative. For example, Ex- 
cept ye eat the fleſh of the Sonof man and drink his bloud, 
ye have no life in you : This ſeems to command a heinous 
wickedneſs and crime, therefore it is a figure ; comman- 
ding us to communicate of the paſſion of our Lord, and 
with delight and advantage to lay up in our memory that 
bis fleſh was crucified — wounded for us. So that, ac- 
cording to St. Auſtin's beſt skill in interpreting Scrip- 
ture, the /zteral eating of the fleſh of Chriſt and drink- 
ing his bloud would have been a great impiety ; and 
therefore the expreſſion is to be underſtood figurative- 
ly ; not as Cardinal Perron would have it, onely in 
oppoſition to the eating of his fleſh and bloud in the 
groſs appearance of fleth and bloud , but to the real 
cating of his natural body and bloud under any appea- 
rance whatſoever : For St. Auſtin doth not fay, this 1s 
a Figurative ſpeech wherein we are commanded really 
to teed upon the natural body and bloud of Chriſt un« 
- der the Sous of bread and wine, as the Cardinal 
would underſtand him; for then the ſpeech would be 


literal and not figurative : But he ſays, this is a figu- 
2 rative 


* Gen.4 9.11. 
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rative ſpeech wherein we are commanded Spiritually 
to feed upon the remembrance of his Paſſion, 
To theſe I will add but three or four Teſtimonies 
more in the 7wo following Ages. 
The firſt ſhall beof 7, > who ſpeaking of that 
* Prophecy of Facob concerning our Saviour, he waſhed 
his garments in Wine and his clothes in the Loud of 


+ Dia. 1. £74pes, hath theſe words, Þ as we call the myſtical fruit 


of the Vine (that is , the Wine in the Sacrament ) af- 
ter conſecration the bloud of the Lord, ſo he (viz. Facet) 
calls the bload of the true Vine ( viz. of Chrilt ) the 
Lloud of the grape : but the bloud of Chriſt is not lite- 
rally and properly but onely figuratively the bloud of 
the grape, in the ſame ſenſe as he is ſaid to be the true 
Vine ; and therefore the Wine in the Sacrament after 
conſecration 1s in like manner not literally and proper- 
ly but figuratively the bloud of Chriſt. And he ex- 
plains thus afterwards, ſaying, that our Saviour changed 
the names, and gave to his Body the name of the Symbol 
or Sizn, and to the Symbol or Sign the name of his Body ; 
thus when he had cad himſelf the Vine, he call'd the 
Symbol or Sign his Lloud ; 1o that in the ſame ſenſe that 
he call'd himſelf the Vine, he calld the Wine, which 
is the Symbol of his bloud , his Lloud : For, ſays he, 
he would have thoſe who partake of the divine myſteries 
not to attend to the nature of the things which are ſees, 
but by the change of names to believe the change which is 
made by grace ; for he who call'd that which by nature 1x 
a body wheat and bread, and again likewiſe call d himſelf 
the Vine, he honour d the Symbols with the name of his 
body and bloud : not changing nature but adding grace to 
nature, Where you ſee helays expreſly, that when he 
call'd the Symbols or Elements of the Sacrament, viz, 
bread and Wine his Body and Blaud, he made no change 
in the nature of the things, anely added grace to na- 

ture, 


againſt Lranſubſtantiation, 


ture, that is, by the Divine grace and bleſſing he rat- 
ſed them to a Spiritual and Supernatural virtue and 
efficacy. 

The Second is of the fame Theodoretin his ſecond Di-' 
alogue between a Catholigue, under thename of Ortho- 
doxus, and an Heretique under the name of Eraniſtes ; 
who maintaining that the Humanity of Chriſt was 
chang'd into the ſubllance of the Divinity ( which was 
the Hereſie or Extyches ) he illuſtrates the matter by 
this Similitude, As, ſays he, the Symbols of the Lord's 
body and bloud are one thing before the invocation of the 
Prieſt, but after the invocation are changed and become 
another thing ; So the body of our Lord after his aſcenſtin 
s changed into the divine ſubſtance. But what lays the 
Catholique Orthodoxus to this? wry, he talksjuit like 
one of Cardinal Perrov's Heretiques, Thou art, ſays he, 
caught in thy own net : becauſe the myſtical Symbols after 
conſecration ao not paſs out of their own nature ; for they 
remain in their former ſubſtance, fizure and appearance 
and may be ſeen and handled even as before. He does 
not onely deny the outward figure and appearance of 
the Symbols to be chang'd, but the nature and ſub- 
{tance of them, even in the proper and ſtricteſt ſenſe 
of the word fubſtance-; and it was neceſlary ſo to do, 
otherwiſe he had not given a pertinent anſwer to the 
{im:litude urg'd againſt him, | 

The next 1s one of their own Popes, Gelafius, who 


brings the ſame !nſtance againſt the Eat ychians ;. * ſure- * giblinth. 
ly, ſays he, the Sacraments which we receive of the body Pair. Tom. 4 


and bloud of our Lord are a divine thing, ſo that by 
them we are made partakers of a divine nature, and yet 
it ceaſeth not to be the ſubſtance or nature of bread and 
Wine ; and certainly the image and reſemblance of Chriſt's 
body and bloud-are celebrated in the attion of the myſte- 
ries, that is, in the Sacrament. To make thus In- 
{lance 
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ſtance of any force againſt the Eutychians , who held 
that the body of Chriſt upon his atcenſion ceasd and 
was chang'd into the ſubſlance of his Divinity, it was 
necellary to deny that there was any ſubſtantial 
change in the Sacrament of the bread and wine into 
the body and bloud of Chriſt. So that here is an in- 
fallible authority, one of their own Popes expreſly a- 
gainſt 7ranfſubſtantiation. 

The laſt Teſtimony I ſhall produce is of Facundus an 
African Biſhop, who lived inthe 6zh. Century. Up- 
on eccaſion of juſtifying an expreſſion of one who had 
ſaid that Chriſt alſo received the adoption of Sons, he 
reaſons thus. * Chriſt vouchſafed to recerve the Sacra- 
ment of a1option both when he was circumciſed and bap- 
tized : Aud the Sacrament of Adoption + may be called 
adoption, as the Sacrament of his body and bloud , which 
is in the conſecrated bread and cup, 1 by us called his bo- 
dy and Lloud : not that the bread, ſays he, is properly 
his body and the cup his bloud , but becauſe they contam 
in them the myſteries of his body and bloud ; hence alſo 
our Lord himſelf called the bleſſed bread and cup which 
he gave ro his Diſciples his body and bloud. Can any 
man after this believe, that it was then, and had ever 
been, the univerſal and received Doctrine of the 
Chriſtian Church, that the bread and wine in the $Sa- 
crament are ſubftantially changed into the proper and 
natural body and bloud of Chrilt ? 

By theſe plain Teſtimonies which I have produced, 
and [ might have brought a great many more to the 
ſame purpoſe, it is I think evident beyond all denial 
that 7ranſubtantiation hath not been the perpetual be- 
lief of the Chriſtian Church. And this hkewiſe is ac- 
knowledged by many great and learned men of the 


a) in Sent. Roman Church. (a) Scotus acknowledgeth , that this 


Doctrine was not always thought neceſſary to be be- 
lieved, 
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lieved, but that the neceſſity of believing it was conſe- 
nt to that Declaration of the Church made in the 

Council of Lateran under Pope Imocent the ill. And 
(b) Durandes freely diſcovers his inclination to have {®) 7,5 
b:lieved the contrary, if the Church kad not by that de- q. 1.n. 15. 
termination obliged men to believe it, (c) Tonſtal Bis (cg Euchay, 
ſhop of Durham alſo yiclds , that before the Lateran k 1. p. 145. 
Ceuncil men were at liberty as to the manner of Chriſt's 
preſence in the Sacrament. And (d) Eraſmus, who lived (4) 1» r. E- 
and died in the communion of the Reman Church, -* a 
and than whom no man was better read in the-ancient cirazre etiam 
Fathers, doth confeſs that it was /ate before the Church xy 
defined Tranſubſtantiation, unknown to the Ancients both 15. p. 108. 
name and thing. And (e) Alphonſus a Caſtroſaysplain- (, ,, Harel, 
ly, that concerning the Tranſut/tantiation of the bread 1.8. ; 
mo the boety of Chriſt, there is ſ:ldom any mention in 
the ancient Writers, And who can imagine that theſe 
learned men weuld have granted the ancient Church 
and Fathers to have been ſo much Strangers to this 
Do@rine, had they thought it ro have been the per- 
petual belici of the Church 2? I ſhall now inthe 

Second place, give an account of the particular time 
and occaſion of the coming in of ths Do@Frine, and by what 
ſteps and degrees it grew up and was advanced into 
an Article of Faith inthe Remi/h Church. The Dottrine 
of the corporal preſence of Chrift was firlt ſtarted upon 
occaſion of the Diſpure about the Worſhip of Images, 
in oppoſition whereto the Synod of Conſtantinople about 
the year DCCL did argue thus, That our Lord ha- 
ving left us nv other 1wnage of himfelt but the Sacra- 
ment, in which the ſubſtance of bread 1s the image of 
his body, we ought to make no other image ot our 
Lord. In anſwer to this Argument the ſecond Council 
of Nice in the year DCOLEXXVII did declare , that 
the Sacrament after Conſecration w not the image and . 


antitype 
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antitype of Chriſt's body and bloud, but is properly his 
body and bloud. So that the corporal body of Chriſt 
in the Sacrament was firſt brought in to ſupport the ſtu- 
pid worſhip of Images : And indeed it could never haye 
come 1n upon a more proper occaſion, nor have been 
applied to a fitter purpoſe. 

And here I cannot but take notice how well this 

* d Eucha- agrees with * Bearmine's Obſervation, that none of the 

ff 1-1.G-l ancients who wrote of Herefies , hath put thu errour 
( viz. of denying 7ranſub/tantiation ) in his Catalogue ; 
nor did any of the Ancients diſpute againſt this errour 
for the firſt 600 years. Which is very true , becauſe 
there could be no occaſion then to diſpute againlt thoſe 
who denied Tranſubſtantiation; ſince, as ]have ſhewn, 
this Doctrine was not in being , unleſs amongſt the 
Eutychian Heretiques , for the tirſt 600 yearsand more, 

+ Ibid, But + Belarmine goes on and tells us, that the fr/? who 
call'd in queſtion the truth of the body of the Lord inthe 
Euchariſt were the ICONOMACHI ( the oppolers of 
Images ) after the year DCC z# the Council of Conſtanti- 
nople ; for theſe ſaid there was one image of Chriſt inſti- 
tuted by Chriſt himſelf, viz. the bread and wine in the 
Euchariſt, which repreſents the body and bloud of Chriſt: 
Wherefore from that time the Greek Writers often ad- 
moniſh us that the Euchariſt is not the figure or image of 
the body of the Lord, but his true body, as appears from 
the VII. Synod ; which agrees moſt exactly with the 
account which I have given of the firſt riſe of this 
Doctrine, which began with the corporal preſence of 
Chriſt in the Sacrament and afterwards proceeded to 
Tranſubſtantiation. 

And as this was the firſt occaſion of introducing 
this Doftrine among the Greeks, ſo in the Latin or 
Roman Church Paſchaſius Radbertus, firſt a Monk, and 
afterwards A4bbat of Corbey, was the firſt broacher of it 
in the year DCCCXVIIL And 
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ſaid that this 1s the body 
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And for this, kefides the Evidence of Hiſtory, we 
have the acknowledgment of two very Eminent Per- 
ſons in the Church of Rome, Beharmine and Sirmmdag, 
who do in effe& confeſs that this Paſchafus was the 


firſt who wrote to purpoſe upon this Argument. * Bel- * de Scripter. 
larmine in theſe words, This Authour was the firſt who 


hath ſeriouſly and copiouſly written concerning the truth 


of Chriſt's body and bloud in the Euchariſt : And Þ Sir- + invitaPaſ- 
mondus in theſe, he ſo firſt explained the genuine ſenſe chaſit. 


of the Catholique Church, that he opened the way to the 
reſt who afterwards in great numbers wrote upon the ſame 


- Argument : But though Sirmondus is pleaſed to ſay that 


he onely firſt explain'd the ſenſe of the Catholique 
Church in this Point, yet it is very plain from the Re- 
cords of that Age which are left tous, that this was the 
firſt time that this Do&rine was broached in the Latin 
Church ; and it met with great oppoſition in that Age, 
as I ſhall have occaſion hereafter to ſhew. For Raba- 
nus Maurus, Archbiſhop of Mentz, about the year 
DCCCXLVII. reciting the very words of Paſchafius 
wherein he had deliver'd this Do&rine, hath this re- 
markable paſſage concerning the novelty of it ; || Some, | 


ſays he, of late, not having a right opinion concerning Heribaldum. 


the Sacrament of the body and bloud of our Lord, have © ** 
4, and bloud of our Lord which 

was born of the Virgin Mary, and in which our Lord ſuf- 
fered upon the C ws and roſe from the dead : which er- 
rour, 1ays he, we have oppos d with all our might. From 
whence it is plain, by the teſtimony of one of the 
greateſt-and moſt learned Biſhops of that Age, and of 
eminent reputation for Piety, that what is now the 
very Doctrine of the Church of Rome concerning the 
Sacrament, was then eſteem'd an Errour broach'd by 
ſome particular Perſons, but was far from being the 
generally receiv'd DoQtrine of that Age. Can any 
D one 
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one think it poſſible, ther fo eminent a Perſon in the 
Church both for piety and learning, could have con- 
demn'd this Doctrine as an Errour and a Novelty, had 
it been the general DoCtrine of the Chriſtian Church, 
not onely in that, bur in all former Ages ;. and no cen- 
ſure paſsd upon him for that which 1s now zhe great 
burning Article in the Church of Rome, and eſteemed by 

them one of the greateſt and moſt pernicious Herelies ? 
Afterwards in the year MLIX, when Berengarius 
in France and Germany had rais'd a freſh oppoſition a- 
gainſt this DoQtrine, he was compell'd to recant it by 
Pope Nicholas and the Conncil at Rome, 1n theſe words, 
* Gratian. de * T hat the bread and wine which are ſet upon the Altar, 
oa ai- after the conſecration are not onely the Sacrament, but 
Lanfranc. de 7he true body and bloud of our Lord Feſus Chriſt ; and 
corp. CF ſang. are ſenſibl , not onely in the Sacrament but in truth, 
Cont 5 handled and broken by the hands of the Prieſt, and 
de Sacram. ground or bruiſed by the teeth of the faithfull. Burt it 
1 + 5. teems the Pope and his Council were not then $kiltull 
cram. 1.x. enough to expreſs themſelves rightly in this matter ; 
+ Git, De- for the 'G/of5 upon the Canon Law tays expreſly, + that 
cret. de conſe- #nleſS we underſtand theſe words of BERENG ARIVUS 
_ _ ws (that is in truth-of the Pope and his Council ) in a ſound 
| —— ſenſe, we ſhall fall into a greater Herehe than that of 
BERENGARIUS ; for we do not make parts of the bu- 
dy of Chriſt. The meaning of which G/ofT cannot ima- 
. gine, unlefs'it be this, that the Body of Chri/t, though 
i be in trath Zroken, yet it is not broken into parts 
(for we do not make parts of the Body of Chriſt, but into 
wholes : Now this new way of breaking a Body, not in- 
. to parts, but into wholes {which in good earneſt is the 
Doctrine of the Church of Rome) though to them that 
2re able to believe 7ranſutſtantiation, wt may for-any 
thing I know appear 'to be ſound ſenſe, yet to us that 

eannot believe ſo, it appears to' be ſolid non-ſenſe. 

ut 


againſt Tranſubſtantiation. 
About XX years after, in the year MLXXTIX. Pope 


Gregory the VII. began to be ſenſible of this abſurdi- 
ty ; and therefore in another Coxncil at Rome made Be- 


rengarius to recant in another Form, viz. * That the * waldenſ. 
bread and wine which are placed upon the Altar are ſub. 70% 2: c13. 


tantially changed into the trae and proper and quickning 
fleſh and LouT of our Lord Jeſus Chriſt, and after conſe- 
cration are the true body of Chriſt, which was born of the 
Virgin, and which being offered for the Salvation of the 
World did hang upon the Croſs, and fits on the right hand 
of the Father. 

So that from the firſt ſtarting of this DoQtine in the 
ſecond Council of Nice, in the year DCCLXXXVII, 
till the Council under Pope Gregory the VII. in the 
year MLXXIX, it was almoſt three hundred years 
that this Do@rine was conteſted, and before this miſ- 
ſhapen Monſter of Tranſubſtantiation could be lick d into 
that Form in which it is now ſetled and eſtabli(h'd in 
the Church of Rome. Here then 1s a plain account of 
the firſt riſe of this DoEtrine, and of the ſeveral ſteps 
whereby it was advanced by the Church of Reme into 
an Article of Faith. I come now in the 

Third place, to anſwer the great pretended Demox- 
ftration of the impoſſibility that this Dotrine, if it had 
been new, ſhould ever have come in, in any Age, and 
been received in the Church ; and conſequently it muſt of 
neceſſity have been the perpetual belief of the Church in 
all Ages : For if it had not always been the Doctrine 
of the Church, whenever it had attempted firſt to 
come in there would have been a great ſtir and buſtle 
about it, and the whole Chriſtian World would have 
roſe up in oppoſition to it. But we can ſhew no ſuch 
time when it firſt came in, and when any ſuch oppo- 
ſition was made to it, and therefore it was always the 
Dodrine of the Church. This Demonſtration Monſieur 

D 2 Arnauld, 
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Arnauld, a very learned Man in France, pretends to 
be unanſwerable : whether it be ſo or not, I ſhall 
briefly examine. And ; \6a 

Firſt, We do aſſign a punctual and very likely time 
of the firſt riſe of this Do&rine, about the beginning 
of the ninth Age ; though it did not take firm root, 
nor was fully fctled and eſtabliſh'd till rowards the end 
of the eleventh. And this was the molt likely time of 
all other, trom the beginning of Chriſtianity , tor ſo 
groſs an Errour to appear ; it being, by the conteliion 
and conſent ol their own 7i/torrtans, the moſt dark 
and diſmal time that ever happened to the Chriſtian 
Church, both for Jgzorance, and Superſtition, and 
Vice. It came in together with 7dolatry, and was 
made uſe of to ſupport it: A fit prop and companion 
for it. And indeed what tares might not the Enemy 
have ſown in ſo dark and long a Nzght ; when fo con- 
{iderable a part of the Chriſtian World was lulld aſleep 
in protound: [gnorance. and Superitition 2 And this a- 
grees very well with the account which our Saviour 
himſelf gives in the Parable oi the Zares, of the ſpring- 
ing up of Errours and Corruptions. in-the Field of the 
Church.. * While the men ſlept the Enemy did his work 
in. the Night, ſo that. when they: were awake they 
wondered how and whence the ares came ; but being 
fure they were there, and that they were not ſown 
at firſt, they concluded the Enemy had done it. 

Secondly, 1 have ſhewn likewite that there was con- 
fderable oppofition made to this Erroxr at its firſt com- 
ing in. 'The general Ignorance and'groſs Superſtition 
of that Age rendered the generality of people more 
quiet and ſecure, and diſpoſed them to receive any 
thing that came under a pretence of myſtery in Relt- 
g10n, and of greater reverence and devotion to the Sa- 
crament, and that ſeemed. any way. to+ countenance 
the 
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the worſhip of mages, for which at that time they 
were zealouſly concernd. But notwithſtanding the 
ſecurity and paſſive temper of the People, the men 
moſt eminent for piety and learning in that Time 
made great reſiſtance againſt it. I have already na- 
med Rabanus Archbiſhop of Mentz, who oppos'd it as 
an Errour lately ſprung up, and which had then gain- 
ed but upon tome few perlons. To whom I may 
add-Heribaldus Biſhop of Auxerres in France, Io. Sco- 
tus Erigena, and Ratramnus commonly known by the 
name of Bertram, who at the ſame time were employ- 
ed by the Emperour Charles the Bald to oppoſe this 
growing Errour, and wrote learnedly againſt it. And 
theſe were the eminent men for learning in that time! 
And becauſe Monſieur Arnauld will not be fatisfied 
unleſs there were ſome ſtir and Luſltle about it, Bertram 
in his Preface to his Book tells us, that they who accor» 
ding to their ſeveral opinions talked differently about the 
myſtery of Chriſt's body and bloud were divided by no - 
ſmall Schiſm.. 

Thirdly, Though for a-more clear and fatisfatory 
anſwer to this pretended Demonſtration | have been 
contented to.untie this. knot, yet .} could without all 
theſe pains have cut it. For ſuppoſe this Do&trine had 
ſilently come in and without oppoſition, ſo that we 
could not aſſign the particular time and occaſion of its 
firſt Riſe ; yer if it be evident from the Records of tor- 
mer Ages, for above D. years together, that this was 
not the ancient belief of the Church ; and plain alfo, 
that this Dotrine. was atterwards received in the Ro- 
man Church, though we could not tell how and when 
it came in,. yet it would be the wildeſt and moſt extra- 
vagant thing in the World to ſet up a pretended De- 
monſtration.-of Reaſon againſt plain- Experience and 
matter of Fact. This is juſt Zeno's Demonſtration of 
the -- 
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the impoſſibility of motion againſt Diogenes walking 
before his Eyes. For this is to undertake to prove that 
impoſlible to have been, which moſt certainly was. 
Juſt thus the Servants in the Parable might have de- 
monſtrated that the tares were wheat, becauſe they 
were ſure none but good ſeed was ſown at firſt, and 
no man could give any account of the punCtual time 
when any fares were ſown, or by whom; and if an 
Enemy had come to doe it, he muſt needs have met 
with great reſiſtance and oppoſition ; but no ſuch re- 
ſiſtance was made, and theretore there could be no 
tares in the field, but that which they call'd tares was 
certainly good wheat. At the ſame rate a man might 
demonſtrate that our King, his Majeſty of Great Britain, 
is not return'd into England, nor reſtor'd to his Crown ; 
becauſe there being 1o great and powertull an Army 
poſleſs'd of his Lands, and therefore obliged by interett 
to keep him out, it was impoſſible He ſhould ever 
come 1n without a great deal of fighting and bloud- 
ſhed : but there was no ſuch thing, theretore he is not 
return'd and reſtor'd to his Crown. And by the like 
kind of Demonſtration one might prove that the 7urk 
did not invade Chriftendom laſt year, and befiege YVi- 
enna ; becauſe. if he had, the moſt Chriſtian King, who 
had the greateſt Army in Chriſtendom in a readinels, 
would certainly have employed it againſt him ; but 
Monſieur Arnauld certainly knows, no ſuch thing was 
done : And therefore according to his way of Demon- 
ſtration, the matter of fad, ſo commonly reported and 
believed, concerning the Zarks Invaſion of Chriſtendom 
and befreging Vienna laſt year, was a perte& miſtake. 
But a man may demonſtrate till his head and heart 
ake, before he ſhall ever be able to prove that which 
certainly is, or was, never to have been. For of all 
forts of impoſlibles nothing is more evidently ſo, than 


to 
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to make that which hath beert not to have been. All 
the reaſon in the world is too weak to cope with fo 
tough and obſtinate a difficulty. And I-have often 
wonder'd how a man of Monſieur 4rzau/4's great wit 
and ſharp judgment could prevail with himlelf to en- 
gage. in ſo bad and baifled a Cauſe ; or could think to 
detend it with ſo wooden a Dagger as his Demonſtration 
of Reaſon againit certain Experzence and matter of Fatt : 


A thing, it it be poſſible, of equal abſurdity with what . 


he pretends to demonſtrate, Tranſub/tantiation it ſelf. 
I proceed t6 the | 

Third pretended Ground of this Dofrine of 7ran- 
ſubſtantiation ; and that is, The infallible Authority of 
the preſent Church to make and declare new Articles of 
Faith. And this in truth is'the ground into which 
the moſt of the learned. men of their Church did here- 
tofore, and many do ſtill refolve their belief of this 
Do&rine : And, as I have already ſhewn, do plainly 
fay that thev ſee no ſufficient reaſon, either from Scrip- 
ture or Tradition, for the belief of it : And that they 
ſhould have believed rhe contrary, had not the deter- 
mination of the Church obliged them otherwiſe. 
' But if this Doctrine be obtruded upon the World 
merely by virtue of the ory 4 of the Romay 
Church, and the Declaration of Council under 


Pope Gregory the VII. or of the LaterakkComncil under 


Innocent the 11. then it is a plain Innovation in the 
Chriftian Doatrine, 'and a new Article of Faith im- 


posd upon the Chriſtian World. And if any Church . 
hath this power, the Chriſtian Faith may be enlarged. . 


and changed as often as men pleaſe ; and that which is 
no part of our Saviour's Do&rine, nay, any thing 
though never ſo abſurd and unreaſonable, may become 
an Article of Faith obliging all Chriſtians to the- belief 
of it, whenever the Church of Rewe ſhall think tit to 
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ſtamp her Authority upon it : which would make 
Chriſtianity a moſt uncertain and endleſs thing. 

The Fourth pretended ground of this Doctrine is, 
the neceſſity of ſuch a change as this in the Sacrament to 
the comfort and benefit of thoſe who receive 'it. But 
there is no colour for this, if the thing be rightly con- 
ſider'd : Becauſe the comfort and benefit of the Sacra- 
ment depends upon the bleſſing annexed to the Inſtitu- 
tion. And as Water in Baptiſm, without any ſubſtan- 
tial change made in that Element, -may by the Divine 
bleſling accompanying the Inſtitution be effeQtual to 
the waſhing away of Sin, and Spiritual Regeneration ; 
So there can no reaſon in the world be given why the 
Elements of Bread and Wine in the Lord's Supper may 
not, by the ſame Divine bleſſing accompanying this [n- 
ſtitution, make the worthy Receivers partakers of all 
the Spiritual comfort and benefit deſigned to us there- 
by, without any ſubſtantial change made in thoſe Ele- 
ments, ſince our Lord hath told us, that verily the 
fleſh profiteth nothing. So that if we could doe 1o odd 
and {trange a thing as to eat the very natural fleſh, and 
drink the bloud of our Lord, I do not ſee of what 
greater advantage it would be to us than what we may 
have by partaking of the Symbols of his body and 
bloud as he hath appointed in remembrance of him. 
For, the Spiritual efficacy of the Sacrament doth not 
depend upon the nature of the thing received, - ſuppo- 
ſing we receive what our Lord appointed, and receive 
it with a right preparation and diſpoſition of mind , 
but upon the ſupernatural bleſſing that goes along with 
it, and makes it efteftual to thoſe Spiritual ends for 
which it was appointed. 

The Fifth and laſt pretended ground of this Doctrine 
is, to magnify the power of the Prieſt in being able to 
work ſo great a Miracke. And this with great pride and 


pomp 
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pomp 1s often urg'd by them as a tranſcendent inſtance 
of the Divine wiſedom, to find out ſo admirable a way 
to raiſe the power and reverence of the Prieſt ; that he 
ſhould be able every day, and as often as he pleaſes, 
by repeating a few words to work ſo hiraculous a 
change, -and { as they loye moſt abſurdly and blaſphe- 
moully to ſpeak ) to make God himſelf. 

But this is to pretend to a power above that of God 
himſelf, for he did not, nor cannot make himſelf, nor 
doe any thing that implies a contradiction, as 7ranſub» 
fantiation evidently does in their pretending to make 
God. For to make that which already is, and to make 
that #ow which always was, is not onely vain and tri- 
fling if it could be done, but impoſlible becauſe it im- 
plies a contradiction. 

And what if after all 7ranſub/tantiation, if it were 
poſſible and atually wrought by the Prieſt, would yet 
be go Miracle? For there are two things neceſſary to 
a Miracle, that there be a ſupernatural etfe& wrought, 
and that this effect be evident to ſenſe. So that though 
a ſupernatural effet be wrought, yet if it be not evi- 
dent to ſenſe, it is to all the ends and purpoſes of 
a Miracle as if it were not ; and can be no teltimony 
or proof of any thing, becauſe it ſelf ſtands in need of 
another Miracle to give teſtimony to it, and to prove 
that it was wrought. And neither in Scripture, nor in 
profane Authours, nor in common uſe of ſpeech, is 
any thing call'd a Miracle, but what falls under the no- 
tice of our Senſes : A Miracle being nothing elſe but a 
ſupernatural effeft evident to ſenſe, the great end and 
deſign whereof is to be 'a ſenſible proot and conviction 
to us of ſomething that we do not ſee. 

And for want of this Condition, 7ranſubſant tation, 
if it were true, would be no Miracle. It would in- 
deed be very ſupernatural , but for all that it would 
| E not 
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tot be a Sign or Miracle : For a Sign or Miracle is al- 
ways a thing ſenſible, otherwiſe it could be no Sign. 
Now that ſuch a change as'is pretended in 7ranſubſt an- 
tiation ſhould really be wrought, and yet there ſhould 
be no ſign and appearance ot it,-is a thing very, won- 
derfull, but not to ſenſe ; for* our ſentes perceive no 
change, the Bread and Wine in the Sacrament to all 
our tenſes remaining juſt as they were before : And 
that a thing ſhould remain to all appearance jull as it 
-was, hath nothing at all of wonder in it ; we wonder 
indeed-when we 1ec a ſtrange thing done, but no man 
wonders when he ſees nothing done. So that 7ranſub- 
ftantiation, if they will needs bave it a Miracle, 1s ſuch 
a Miracle as-any man may work that hath but the 
confidence to face men down that he works it, and 
the fortune to be believed : And though the Church 
of Rome may magnify their Prieſts upon account of 
this Miracle, which they ſay they can work every 
day and every hour, yet I cannot underſtand the rea- 
fon of it ; for when this great work ( as they call it) 
1s done, there is nothing more appears to be done than 
if there were no Miracle : Now ſuch a Miracle as to all 
appearance-is no Miracle, 1-ſee no reaſon why a Pro- 
teſtant Miniſter, as well as a Popith Prieſt, may not 
work as often as he pleaſes ; or it he can but have the 
patience to let it alone, it will work it ſelf. + For ſure- 
ly nothing in the World is cafier than to let @ thing be 
as it is, and by ſpeaking a few words over it to make 
it juſt what it- was' before: \Every man, every day; 
may work ten thouſand (uch\Miracles. 


And thus I have difpatchd the Firft Part of rny Diſ- 
courſe, which was to confider the'pretended Grounds 
and Reaſons of the Church of Rome for this DoQrirt, 
and to thew: the weakneſs and- inſufficiency of them. 
I come in the | | 


SECOND 


2gainſt Tranſubſtantiation, 


SECOND place, to produce our 04je&ions againſt 
it, Which will be of ſo much the greater force, be- 
cauſe I have already thewn this Doctrine to. be deſti- 
tute of all Divine warrant and authority, and of any 
other ſort of Ground ſufficient in reaſon to juſtify it. 
So that I do not now object againſt a DoCtrine which 
hath a fair probability of Divine Revelation on its ſide, 
for that would weigh down all objeftions which did 
not plainly overthrow the probability and credit of 
its Divine Revelation : But I objett againſt a Doctrine 
by the mere will and tyranny of men impos'd upon 
the beliet of Chriſtians, without axy evidence of Scrip- 
ture , and againſt a/ the evidence of Reaſon and 
Senſe. | 

The ObjeQions I ſhall reduce to theſe two Heads. 
Firſt, the infinite ſcandal of this Do&trine to the Chri- 
ſtian Religion. And Secondly, the monſtrous and in- 
ſupportable abſurdity of it. 

Firſt, 7he infinite ſcandal of this Dottrine to the Chri- 
. ſtian Religion. And that upon theſe four accounts. 1. Of 
the ſtupidity of this Do&rine. 2. The real barbarouſ- 
neſs of this Sacrament and Rite of our Religion upon 
ſuppoſition of the truth of this Dofrine. 3. Of the 
cruel and bloudy conſequences of it. 4. Ot the dan- 
ger of Idolatry ; which they are certainly guilty of, 
i this Doctrine be not true. | 

1. Upon account of the ſtupidity of this Dottrine. 
I remember that 7Tu/y, who was a man of very good 
ſenſe, inſtanceth in the conceit of eating God as the ex- 
tremity of madneſs, and ſo ſtupid an apprehenſion as 


I. 


he thought no man was ever guilty of. * When we ca/l, * De war. 


lays he, the fruits of the earth Ceres, and wine Bacchus, Pen, & 3- 


we uſe but the common language ; but do you think any 
man ſo mad as to believe that which he eats to be God ? 
E 2 It 
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It ſeems he could not believe that ſo extravagant a fol- 
ly had ever entred into the mind.of man. It is a ver 

ſevere ſaving of Averroes the Arabian Philoſopher 
( who lived after this Do&rine was entertained among 
Chriſtians) and ought to make the Church of Rome 
bluſh, if the can ; * 7 have trave/'d, ſays he, over the 
world, and have found divers Sets ; but ſo ſottiſh a 
Se&t or T.aw I never found, as is the SeCt of the Chri- 
{tians ; becauſe with their own teeth they dewour their 
God whom they worſhip. It was great itupidity in the 
Pcople of 1ſrael to fay, ccme let us make us Gods ; but 
it was civily ſaid of them, Let w make w Gods that 
may go before us, in compariſon of the Church of Rome, 
who ſay, Let us make a God that we may eat him. So 
that upon the whole matter I cannot but wonder that 
they ſhould chuſe thus to expoſe Faith to the contempt 
of all that are endued with Reaſon. And to ſpeak the 
plain trurh, the Chriſtian Religion was never ſo hor- 
ribly expoſed to the ſcorn of Atheiſts and Infidels, gs 
it hath been by this moſt abſurd and ſenſeleſs DoQtrine. 


+ 2 Theſl. 2. But thus it was foretold that + the Man of Sin ſhould 


10. 


come with power and Signs and Lying Miracles, and 
with all deceivableneſs of unrighteouſneſs, with all the 
Legerdemain and jug/ing tricks of falſehood and im- 
— amongſt which this of 7ranſub/tantiation, 
which they call a Miracle, and we-a Cheat, is one of 
the chief : And in all probability thaſe common jug- 
ling words of hocus pocas are nothing elſe but a corrup- 
tion of hoc eff corpus, by way of ridiculous imitation of 
the Prieſts of the Church of Rowe in their 7rick of 
Tranſubſtantiatiow Into ſuch contempt by this fooliſh 
Doctrine and pretended Miracle of theirs have' they 
brought the moſt ſacred and venerable Myſtery of aur 
Religion. 


2. It 
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2. It is very ſcandalous likewiſe upon account of 
the real barbarouſneſs of this Sacrament and Rite of our 
Religion, upon ſuppoſition of the truth of this Doc- 
trine. Literally to eat the fleſh of the Son of man, and 
to drink hs bloud. St. Auſtin, as 1 have ſhewed before, 
declares to be a great /mpiety. And the impiety and 
barbarouſneſs of the thing is not in truth extenuagd, 
but onely the appearance of it, by its being done un- 
der the Spectes of Bread and Wine : For the thing they 
acknowledge is really done, and they believe that they: 
verily eat and drink the natural fleſh and bloud of 
Chri/t. And what can any mando more unworthily to- 
wards his Friend > How can he poſſibly uſe him more 
barbarouſly , than to feaſt upon his living fleſb and 
bloud ? It is one of the greateſt wonders in the world, 
that it ſhould ever enter into the minds of men to pur 
upon our Saviour's words, fo eaſily capable of a more 
convenient ſenſe, and ſo neceſſarily requiring it, a mea- 
ning. ſo plainly contrary to Reaſon, and Senſe, and even 
to Humanity it ſelf. Had the ancient Chriſtians owned 
any ſuch DoQtrine, we ſhould have heard of it from 
the Adverſaries of our Religion in every page of their 
Writings ; and rhey would have deſired no greater ad- 
vantage againſt the Chriſtians than to have been able 
to hit them in the teeth with their feaſting upon the 
natural fleſh and bloud of their Lord, and their God, 
and their beſt Friend. What endleſs triumphs would 
they have made upon this Subjet ? And with what 
confidence would they have ſet -the cruelty uſed by 
Chriſtians in their Sacrament, againſt their God 8a- 
turs's eating his own Children, ard all the cruel and 
bloudy Rites of their Idolatry ? But that no ſuch thing 
was then objeed by the Zeathens to the Chriſtians, 
is to a wiſe man inſtead of a thouſand Demon{trations 
that no ſuch DoQtrine was then believed, -. 

3. It 
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3- It is ſcandalous alſo upon account of the cue! 
and bloudy conſequences of this Dodtrine ; ſo contrary 
to the plain Laws of: Chriſtianity, 'and to one great 
end and deſign of. this Sacrament, which is to unite 
Chriſtians in the moſt perfect love and chariry to one 
another : Whereas this DoCtrine hath been the occa- 
ſigp of the moſt barbarous and bloudy Tragedies that 
ever were acted-in-the-World. For this hath been in 
the Church of Rome the'great burning Article ; and as 


abſurd and unreaſonable as it is, more Chriſtians have 


been murther'd for the denial of it than perhaps for all 
the other Articles of their Religion. And I think it may 
generally paſs for a true obſervation that all SeQs are 
commonly moſt hot and furious for thoſe things for 
which there is leaſt reaſon ; for what men want ot Rea- 
ſon for their Opinions, they uſually ſupply and make 
up in Rage. And it was no more than needed to uſe 
this ſeverity upon this occaſion ; for nothing but the 
cruel fear of death could in probability have driven'fo 
great a part of mankind into the acknowledgment of 
{0 unreaſonable and ſenſeleſs a DoQtrine. ps 7 
O bleſſed Saviour ! thou beſt Friend and greateſt lo- 
ver of mankind, who can imagine thou didſt ever in- 
tend that men ſhould/kill one another for not being 
able to believe contrary to their ſenſes ; for being un- 
willing to think, that thou ſhouldſt make one ot the 
moſt horrid and barbarous things that can be imagin'd 
a main'Duty and principal Myitery of thy Religion ; 
for not. flattering the- pride and. preſumption of the 
Prieſt who ſays he can make God, and tor not com- 
plying with the folly and ſtupidity of the People who 
believe that they can eat him ? 
4: Upon, account of the danger of Zdolatry ; which 
they are certainly guilty of if this Dodtrine be not true, 
and ſuch a change as they pretend be not made in the 


Sacra» 


acainſt Lranfubſtantiation. 

ture inſtead of the Creatour God bleſſed for ever. But 
ſuch a change I have ſhewn to be impoſſible ; or if ir 
could be, yet they can never be certain that it is, and 
conſequently are always in danger of Idolatry : And 


that they can never be certain that ſuch a change is' 


made, is evident ; becauſe, according to the expreſs 
determination of the Council of 7rent, that depends 
upon the mind and intention of the Prieſt, which cag- 
not certainly be known but by Revelation, which'is 
not pretended in this cafe.. And if they be miſtaken 
about this change, through the knavery or croſnets of 
the Prieſt who will not make God but when he thinks 
fit, they muſt-not think to excuſe themſelves from Ido- 
latry becauſe they intended to worſhip God and not a 
Creature ;- for ſo the Perſians might be excus'd'from 
Idolatry in worſhipping the Sur, becauſe they intend 
to worthip God and not a Creature ; and ſo indeed we 
nzay excuſe all the Idohatry rhat ever was in the world, 
which is nothing elſc but a miſtake ot rhe Deity, *and 
upon that miftake a worſhipping of ſomerhing as:God 
which 1s not God. : af 

- WH. Beſides the infinite ſcandal of this DoCtrine upon 
the accounts I have mentioned, the monſtrous abſurdi- 
ties of it make it infapportable to any Religion.” I am 
very well aſſured of the grounds'of Religion in gene- 
ral, and of the Chriſtian Religion in particular ; and 
yet I cannot ſee that the foundations of any revealed 
Religion are ſtrong enough to bear the' weight, of 10 
many-and fo great abſurditics as'this Dofrine of Tran- 
fubRtant iation would load it withall: , And'to make'this 
evident, I thall not inſiſt upon thafe groſs contradic- 
tions of the fame:Body being in ſo many ſeveral places 
at'once; -of our Saviour's giving away himſelf witty his 
own hands to every one of his Difctples,' and yet {till 
. keeping 


Sacrament ; for if it be not, then they worſhip a Crea- 
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keeping himſelf to. himfelt ; - and a thouſand more of 
the like nature : But to ſhew the abſurdity of this 
Dodtrine I ſhall onely ask theſe few Queſtions. 

I. Whether any man have, or ever had greater evi- 
dence of the truth of any Divine Revelation than eve- 
ry man hath of the falſhood of Tranſub/tantiation ? In- 

delity were hardly poſſible to men, if all men had the 
ſame evidence for the Chriſtian Religion which they 
have againſt 7ra»ſubſtantiation, that is, the clear and 
irreſiſtible evidence of ſenſe. He'that can once be 
brought to contradict or deny his Senſes, is at an end of 
certainty ; for what can a man be certain of, if he be 
not certain of what he ſees? In ſome circumſtances 
our Senſes may deceive us, but no Faculty deceives us 
ſo little and fo ſeldom : And when our Senſes do de- 
ceive us, even that errour is not to be corre&ted with- 
out the help of our ſenſes. 

2. Suppoſing this Dofrine had been delivered in 
Scripture in the very ſame words that it is decreed m 
the Council of 7Trext, by what clearer evidence or 
ſtronger Argument could any man prove to me that 
ſuch words were in the Bible thagyJ can prove to him 
that bread and wine after conſecration are bread and 
wine ſtill? He could but appeal to my eyes to prove 
ſuch words to be in the Bible, and with the ſame reaſon 
and juſtice might I appeal to ſeveral of his ſenſes to 
prove to him that the bread and wine after conſecra- 
tion are bread and wine till. 

3- Whether it be reaſonable to imagine that God 
ſhould make that a: part of the Chriſtian Religion 
which ſhakes the main external evidence and confir- 
mation of the whole ? I mean the Miracles which were 
wrought by our Saviour and his Apoſtles, the aſſu- 
rance whereof did at firſt depend upon the certainty 
of ſenſe. For if the ſenſes of thoſe who fay they ou 

tnem 


- againfi Tranſubſtantiation., 
them were deceived then there might be no Miracles 


W t ; and conſequently it may juſtly be doubted 
_ that kind of conlemaion which God hath 
given to the Chriſtian Religion would be ſtrong enough 
to prove it, ſuppoſing Tranſubſtantiation to be a part of 
i : uſe every man hath as great evidence that 
Tranſubſtantiation is falſe, as he hath that the Chriſtian 
Religion is true. Suppoſe then 7ranſubtantiation to be 
part of the Chriſtian Doctrine, it muſt have the ſame 
confirmation with the whole, and that is Miracles : 
But of all Do&rines in the world it is peculiarly inca- 
pable of being proved by a Miracle. For if a Miracle 
were wrought for the proof of it, the very ſame aſſu- 
rance which any man hath of the truth of the Miracle 
he hath of the falſehood of the Dodtrine, that is, the 
clear evidence of his Senſes. For that there is a Mi- 
racle wrought to prove that what he ſees in the Sacra- 
ment i not bread but the body of Chriſt, there is onely 
the evidence of ſenſe ; and there 'is the very fame 
evidence to prove that what he ſees in the Sacrament 
is not the body of Chriſt but bread. So that here would 
ariſe a new Controverſie, whether a man ſhould ra- 
ther believe his Senſes giving teſtimony againſt the 
Dodtrine of 7ranſub/tantiation, . or bearing witneſs to a 
Miracle wrought to confirm that Dodtrine ; there be- 
ing the very ſame evidence againſt the truth of the 
Dodrine, which there is for the truth of the Miracle : 
And then the Argument for 7Tranſub/tantiation and the 
Objection againſt it would juſt balance one another ; 
and conſequently 7ranſubſtantiation is not to be pro- 
ved by a Miracle, becauſe that would be, 7o prove to 
a man by ſome thing that he ſees, that he does not ſee 
what he ſees. And if there were no other evidence 
that 7rauſubſtantiation is no part of the Chriſtian Doc- 
trine this would be ſufficient, that what proves the 
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one 


39 


A DISCOURSE 

one doth as much overthrow the other ; and that Mi. 
racles which are certainly the beſt and higheſt exter- 
ral ;proof of Chriſtianity are the worſt proof in the 
world of 7ranſubſtantiation, unleſs a man can renounce 
his ſenſes at the ſame time that he relies upon them. 
For a man cannot believe a Miracle without relying 
upon ſenſe, nor Tranſubſtantiation without renouncing 
tt. So that never were any two things ſo ul coupled 
together as the Do&rine of Chriſtianity and that of 
Tranſubſtantiation, becauſe they draw ſeveral ways, 
and are ready to ſtrangle one another ; becauſe the 
main evidence of the Chriſtian Doctrine, which-is Mi- 
racles, is reſolved into the certainty of ſenſe, but this 
evidence is clear and point-blank againſt 7Tra»ſubftan- 
tration. 

4 And Laſtly, I would ask& what we are to think 
of the Argument which our Saviour uſed to convince 
Is Diſciples after his ReſurreRion that his Body was 
really riſen, and that they were not deluded by a 
Ghoſt or Apparition ? Is it a neceſſary and concluiive 


* Luke 24 Argument or not? * And he ſaid unto them, why are 
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ye troubled 2:\and why do thouzhts ariſe in your hearts ? 


Behold my bands. and my feet, that it w 1 my ſelf; for 
a. Spirit: hath not: fleſh, and. bones, as ye ſee me: have. 
But now if we R__ with the Church of Rome the 
Dotetrine of 7ranſubftantiation tobe true, -and that he 
had: inſtructed. lus Diſciples/in it juſt before his: death, 
firange thoughts. might juſtly have rifen in their hearts, 
and: they might have ſaid to-him:; Lord, it is: but a 
few days ago fince thou didſt teach us not to: believe 
our ſenſes, -but direly contrary to what we ſaw, 
viz, that the. bread which thou gaveſt us inithe Sacra- 
ment, though we-ſaw it and handkd. it and taſted it 
to be bread, yet was not , bread,- but. thine own natu- 
ral body ; and now thou appealeſt to our ſenſes to 

prove 
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againſt Tranſublkantiation, 

prove that this is thy body which we now fee. If 
ſeeing and handling be an unqueſtionable evidence 
that things are what they appear to our ſenſes, then 
we were deceived before in the Sacrament ; and if 
they be not, then we are not ſure now that this is 
thy body which we now ſee and handle, but it may 

be perhaps bread under the appearance of fleſh and 
bones, juſt as in the Sacrament, that which we ſaw 
and handled and taſted to be bread was thy fleſh and 
bones under the form and appearance of bread. Now 

upon this ſuppoſition, it would have been a-hard mat- 

ter to have quieted the thoughts of the Diſciples : For 

if the Argument which our Saviour uſed did certainly 

prove'to them that what they ſaw and handled was 

his body, his very natural fleſh and bones, becauſe 

they ſaw and handled them, (which it were impious 

to deny ) it would as ſtrongly prove that what they 

faw and received before in the Sacrament was not the 

naturat body and bloud of Chriſt, but real bread and 

wine : 'And conſequently, that, according to our Sa- 

viour's arguing after his Refurre&ion they had no rea- 

ſon to believe'7ranſub/tantiation before. For that very 

Argument by which our Saviour proves the reality of 

his body after his Reſurrection doth as ſtrongly prove 

the reality of bread and wine after Conſecration. But 

our Saviour's Argument was moſt infallibly good and 

true, and therefore the Do&rine of 7Tranſubſtantiation 

1s undoubtedly falſe. ; 

- Upon the whole' matter I ſhall onely fay this, 

thar ſome other Points between us and the Church 

of Rome are managed with ſome kind of wit and 

ſubtilty , but this of Tranſub/antiation is carried 

out by mere dint of impudence- and facing' down of 
Mankind. =o pq a 
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And of this the more diſcerning pou of that 
Church are of late grown ſo ſenſible that they would 
now be glad to be rid of this odious and ridiculoug 
Dodrine. But the Council of 7rext hath faſten'd it 
to their Religion, and made it a neceſſary and eſſential 
Point of their Belief, and they-cannot now part with it 
if they would ; it is like a Millſtone hung about the 
neck of Popery which will ſink it at the laſt. 

And though ſome of their greateſt Wits, as Cardiz 
nal Perron, and of late Monſieur Arnaud, have un- 
dertaken the defence of it in great Volumes ; yet it is 
an abſurdity cf that monſtrous and maſly weight, that 
no humane authority or wit are able to ſupport it : It 
will make the very Pillars of St. Peter's crack, and re- 

uires more Volumes to make it good than would fill 
the Vatican. | 

And now I would apply my ſelf to the poor deluded 
People of that Church, if they were either permitted 
by their Prieſts, or durſt venture without their leave to 
look into their ——_— and to examine the DoCtrines 
of it. Conſider, and ſhew your ſelves men. Do not ſuf- 
ter your ſelves any longer to be led blindfold, and by 
an implicit Faith in your Prieſts, into the belief of non- 
ſenſe and contradiction. Think it enough and too 
much to let them rook you of your money for preten- 
ded Pardons and counterfeit Reliques, but let not the 
Authority of any Prieſt or Church p—_ you out 
of your Senſes. Credulity is —_ a fault as well 
as Infidelity : and he who ſaid, bleſſed are they that 


bave not ſeen and yet have believed, hath no-where 
faid, bleſſed are they that have ſeen and yet have not be- 
lieved, much leſs, blefſed are they that believe diretily 
contrary to what they ſee. 
To conclude this Diſcourſe. By what hath been 
faid upon this Argument it will appear, with how - 
r 
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tle truth, and reaſon, and regard to the intereſt of our 
common Chriſtianity it is ſo often ſaid by our Adver- 
faries, that there are as good arguments for the belief 
of Tranſub/tantiation as of the Dottrine of the 7rinity : 
When they themſelves do. acknowledge with us that 
the Dodqrine of the Trinity is grounded upon the 
Scriptures, and that according to the interpretation of 
them by the conſent of the ancient Fathers : But their 
Dodtrine of 7Tra»ſub/tantiation I have plainly ſhewn to 
have no ſuch ground, and that this is acknowledged 
by very many learned men of their own Church. And 
is Doctrine of theirs being firſt plainly proved by us 
to be deſtitute of all Divine Warrant and Authority, 
our OQbje&ions againſt it from the manifold contradic- 
tions of it to Reaſon and Senſe are ſo many Demonſtra» 
tions of the falſehood of it. Againſt all which they 
have nothing to put in the oppoſite Scale but the In+ 
fallibility of their Church, for which there is even leſs 
colour of proof from Scripture than for Tra»ſubſtantia- 
tion it fel But ſo fond are they of their own Innova- 
tions and Errours, that rather than the DiQates of 
their Church , how gronndleſs and abſurd ſoever, 
ſhould be calld in queſtion ; rather than not have 
their will of us in impoſing upon us what they pleaſe, 
they will overthrow any Article of the Chriſtian Faith, 
and ſhake the very foundations of our common Re- 
ligion : A clear evidence that the Church. of Rome is 
not the true Mother, ſince ſhe can be ſo well conten- 
ted that Chriſtianity ſhould be deſtroyed rather than 
the Point in queſtion.ſhould be decided againſt her. 


THE END. 
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A C otilogat ofthe ſeveral'C aſes, 8c. 


I. Perſuaſive to Communion with the Church of 

A England. | | 
. 2.\ A-Relolation of ſome Caſes of Conſcience which 
reſpe& Chwych-Communion.'- © | 

3. The Caſe of Indifferent: things uſed in the Wors- 
ſhip of God, -propoſed and ſtated, by conſidering theſe 

ueſtions, Ge. 

_ A diſcourſe about Edification; i \  - 

5. The Reſolution of this Caſe of Conſcience; Whe- 
ther the Church of 'Englands Symbolizing ſo far as it 
doth with the Church of Rome, makes it unlaufull to 
hold Communion with the Church of England ? | 

6. A Letter to Anozymus, in anſwer to'his three Let- 
ters to Dr. Sherlock about Church-Communion. - * 

7. Certain Caſes of Conſcience reſolved, concerning 
the Lawfulneſs of joining with Forms of Prayer in Pub- 
lick Worſhip. In two Parts. 

8. The Caſe of mixt Communion ::' Whether it be 
Lawfull to Separate from a Church upon the account 
of promiſcuous Congregations and mixtCommunions? 

9. An Anſwer to Diſſenters Objeftions againſt the 
Common Prayers and ſome other parts of Drvine Ser- 
vice preſcribed in the Liturgy of the Church of Znglang. 

10. The Caſe of Kneeling at the Holy Sacrament 
ſtated and reſolved, &c. In two Parts. het 4 

11. A Diſcourſe of Profiting by Sermons, and of go- 
ing to hear where Men think they can profit moſt. 

I2. A ſerious Exhortation, with ſome impertant Ad- 
vices relating to the late Cafes abont Canformity, re- 
commended to the preſent Diſſenters from the Church 
of England. 

12. An Argument to Union; taken from the true 
intereſt of thoſe Difſenters in Eng/and who profeſs and 
call themſelves Proteſtants. 


14. Some 


AC atalogue of the ſeveral Caſes, &c. 


14. Some Conſiderations about the Caſe of Scandal, 
or giving Offence to the Weak Brethren. 
© 15. The Caſe of Infant-baptiſm, in Five Queſtions, 
C. 
* 16. The Charge of Scandal, and giving Offence by 
Conformity, Refelled and Retle&ted back upon Sepa- 
ration, &c. . 
17. Caſe of Lay-Communion. 
18, A Perſuaſive to Frequent Communion. 
19. A Defence of Symbolizing. 
20. A Vindication of Indiffgrent Things. 
21. The Caſe of Compelling Men to the Holy Sa- 
crament. _ : 
:: 22. .A Caſe of the Croſs in Baptiſm. : © Fl 
- 23. A: Diſcourſe of Conſcience. [A 


' 1. A Diſcourſe about the charge of Novelty upon 
the Reformed Church of Zng/and, made by the Papiſts 
asking of us the Queſtion, Where was our: Religion 
before Luther 2 

2. A Diſcourſe about Tradition, ſhewing what is 
meant by it, and what Tradition is to be received, and 
what Tradition is to be rejected. 

__3- . The Difference of the Caſe between the Separas. 
tion of Proteſtants -from the-Chureh-of-Rowe;-2nd-the 
Separation of Diſſenters from the Church of England. 

4. The Proteſtant Reſolution of Faith, &c. 

5. A Diſcourſe concerning a Guide in matters of 
Faith, &c. 

6. A Diſcourſe concerning Invocation of Saints. 

7, A Diſcourſe concerning the Unity of the Catho- 
lick Church, maintained in the Church of England. 

8. A Diſcourſe of Auricular Confeſſion. 

9. A Diſcourſe againſt Tranſubſtantiation. 
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Demonſtration of the Meſſias.. In } 
whuch the-Truth of the Chriſtian Re- 

1g10n 1s proved, eſpecially againſt the Jews, 
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